also David Shearer, "Social Disorder, Mass Repression, and the NKVD during the 1930s", Cahiers du Monde Russe, 42 (April-December 2001), pp. 505-534. 11 On the persecution of "socially harmful elements" in the Terror see Hagenloh, "Socially Harmful Elements and the Great Terror", pp. 286-308. On the further disenfranchisement of prostitutes see Golfo Alexopoulos, Stalin's Outcasts: Aliens, Citizens, and the Soviet State, 1926 -1936 (Ithaca, 2003 , pp. 62-63. 12 On the discourse of full employment see David L. Hoffmann, Cultivating the Masses: Modern State Practices and Soviet Socialism, 1914 -1939 , (Ithaca, 2011 , pp. 56-57. 13 For police accusations that "professional prostitutes" had emerged, women who sold sex out of deviance not poverty, see Union, despite considerable evidence to the contrary (discussed below).
The Labour Market for Prostitution
The first reliable data we have on the labour market for prostitution comes from the midnineteenth century, when both the increasing reliance of professionals on statistical measures and the interests of the state in controlling prostitution in part through knowledge of it sparked a number of investigations of the brothel system in both St. Petersburg and Moscow. Under nineteenth-century regulation of prostitution, brothels were legal if registered, although only women could run them (thus technically excluding men from the possibility of making money from the sexual labour of women). Other than brothel prostitution, women who wished to sell sex could also be registered as "street" prostitutes, which meant that they lived individually and solicited for clients in public rather than through a brothel.
According to an extensive 1889 census of registered prostitution across the empire, the division of labour between brothel prostitutes and "street" prostitutes was strikingly different 20 Bolshaia Sovetskaia Entsiklopediia (pod redaktsii N.I. Bukharina i Glavnyi Redaktor O.Iu. Schmidt), 65 vols (Moscow, 1926 (Moscow, -1947 Perhaps a more plausible explanation comes from the structure of regulation in St. Petersburg.
The urban regulation of prostitution in the Russian empire was mandated by the Ministry of Internal Affairs, but the structure of regulation itself was left up to local authorities to determine. In some cases, regulation was managed by a particular Medical-Police Committee, which was a combined force of police and civilian medical practitioners (this was the case in St. Petersburg). In others, it was managed under the aegis of the local Sanitary Commission or similar organization charged with the general upkeep of hygiene and sanitation methods in the city, which acted independently of the police. 27 In still other cities, regulation was subsumed under the general work of the police in carrying out surveillance of the population. 28 brothel work in particular cities, for example in St. Petersburg where we see it was rare for a registered prostitute to work within a brothel.
Within the brothels in both Moscow and St. Petersburg there was considerable stratification, which influenced the availability and types of sexual labour performed by women. For Moscow, Dubrovskii's 1889 census reports that the cost for a visit at the highest category of brothels (which employed 110 prostitutes in all) was 5 rubles, while a whole night was 10. In the middle tier of brothels, which employed 304 prostitutes, he recorded a price of 1-2 rubles per visit and 2-6 rubles for a night, while in the lowest tier, employing 537
prostitutes, a visit was 20-50 kopecks (a ruble was 100 kopecks) and a night was 50 kopecks to 2 rubles. 29 Thus we can see that by far the majority of women worked in the "lowest" type of brothel, suggesting that the majority of clients had little money to spend and probably came from the working class of the city. In St. Petersburg, which, as I have noted above, had a far smaller proportion of brothel prostitutes than Moscow, the highest tier of houses charged 3-5 rubles a visit and 5-15 rubles a night, employing eighty-two women. The medium tier charged 1-2 rubles a visit and 2-5 rubles a night, with 262 prostitutes, and the lowest tier charged 30-50 kopecks a visit and 1-2 rubles a night, with 435 prostitutes. 30 Once again, we can see that the lowest tier of houses held the largest number of registered prostitutes. We also see that the percentage of brothel prostitutes in the "lowest" houses is fairly constant between Moscow and St. Petersburg; in both cities it is between 55.8 and 56.5 per cent of all registered brothel prostitutes.
In analysing the above data, which was collected in 1889, it is worth repeating the caveat that, even by imperial statisticians' own admission, only a small number of women selling sex registered with the police as legal prostitutes (prostitutki). Furthermore, the statistics are open to the critiques of underreporting and inaccuracies that plague all attempts to collect data, particularly in the context of quasi-legality and clandestinity that pervaded sex work in the imperial period. Nonetheless, they are able to hint at least to the state's perception 29 Dubrovskii, Statistika, pp. 4-5. It is important to note that the historic value of the ruble is notoriously difficult to pin down, particularly as there were three rubles in circulation in the nineteenth century: the gold ruble, the silver ruble, and the assignat (credit ruble). Dubrovskii's statistics do not identify to which ruble he refers; however, by the last half of the nineteenth century the credit ruble was in the ascendant, and the most reasonable assumption would be that this was the relevant currency. of the labour market for prostitution at this time; furthermore, the fact that they were collected at all highlights the increasing scrutiny with which social scientists and bureaucrats viewed prostitution in this era.
Prostitutes' Social Profiles
Once again, there is very little information on prostitutes' social profiles in Moscow and St. itself become a forbidden (through claims of its impossibility) activity, some women were purportedly sent to camps as punishment for commercial sex itself, practices many continued in the Gulag.
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In the late 1980s, in the resurgence of interest in prostitution that came with perestroika, newspapers in Moscow began printing descriptions of the social makeup of "women of loose morals" who had been identified by police. Although these were by no means scientific statistical studies, they do provide a picture of the evolving ways in which
Russians were reconsidering the possibility of commercial sex in their midst. The women purportedly fell into two distinct groups: those with existing connections to the criminal underworld whose activities were part of a general conglomeration of "anti-Soviet" activities, and homeless women or bomzhi, many of whom lived in railway stations and sold sex in return for food or clothing. 37 This picture contrasted with that which developed around prostitution in the port cities, especially St. Petersburg. There, prostitution was very much associated with women who went to bars and restaurants known to be frequented by foreigners, and who very explicitly sold sex for hard international currency. 38 The press described the world of foreign-currency prostitutes in terms of glamor, high fashion, and the promise of international travel, a theme that was the subject of one of the most successful (and controversial) Soviet films of the 1980s, Interdevochka (Inter-Girl). Interdevochka tells the story of Tatiana, a beautiful, kind and plucky nurse who by night sells sex to foreign men in fancy hotels. At the beginning of the film, Tatiana is planning to leave St. Petersburg (then Leningrad) with a client-turned-lover, to marry him in Sweden. However, before she is able to leave, friends and family find out about her work, and after she goes to then street sex workers ($50-$100 per client), and truck stop sex workers (US$4-US$6 per client). As in the late Soviet period, the "lowest" rung on the sex worker hierarchy was that of the bomzhi, or the railway station sex workers, who charged anything from a crust of bread to US$6 per client. 40 It is clear that there is a precipitous drop between even street sex workers, many of whom solicit by the highways in the city and on the way out to the airport, and the sex workers who operate at the train stations and roadside houses of the region.
Religious, Racial and Ethnic Backgrounds
The religious, racial and ethnic backgrounds of Russian prostitutes differed significantly between St. Petersburg, located as it is on the far-western edge of the empire, and Moscow, considered to be in the Russian heartland. Regarding the pre-nineteenth century situation, of these women were classified as being of Russian "ethnicity" by the imperial state, while 6
per cent (71) were German, 5.5 per cent (65) were Polish, 0.5 per cent (5) were Jewish, and 0.4 per cent (4) were Latvian. There were also one Swede, one Estonian, and one black woman (negritianka) registered as prostitutes. 43 In 
Employment Prior or Parallel to Prostitution
The most common path to prostitution in the nineteenth century was by way of domestic service. According to Dubrovskii's 1889 census of prostitutes, 46 per cent of women surveyed 47 Ibid., p. 21. 48 Dubrovskii, Statistika, p. 20. 49 Ibid., p. 21. 50 Aral, "The Social Organization", pp. 39-45, 40.
lack of protection in late imperial society, the historian David Ransel has said that "the female domestic often lived in a kind of personal bondage" in the period, and "frequently her position was far from secure and subject to great abuse. The second most common employment background for women working as prostitutes was the needle trades, which despite requiring considerable skill and years of experience, paid barely subsistence wages (women made 64 per cent of what men did in these trades).
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Further undermining women's ability to make a living in this line of work was its seasonal nature; usually, it involved four to five months of work a year, and was not able to support women who had moved permanently from their village to the city. 55 Finally, the third largest group of prostitutes were former factory workers, comprising 6.4 per cent of prostitutes according to Dubrovskii. As Barbara Alpern Engel has noted, this group was the only one in which their proportion among prostitutes was smaller than their proportion in the female workforce as a whole (around 20 per cent in 1890). 56 Arguably, this suggests that even as factory work involved long hours and often poor pay (particularly when compared to men) the work was stable enough to keep most female employees out of sex work. However, there was always a large oversupply of female migrants to the city looking for factory employment relative to the number of jobs available. The ranks of St. Petersburg and Moscow prostitutes likely contained a large number of women who were aspiring, but had never been actual, factory workers.
Family Situation
Nineteenth-century studies suggested that many registered prostitutes were full or half Petersburg, 497 (85 per cent) of brothel prostitutes had or had previously contracted sexually transmitted diseases, while 1044 (63 per cent) of "street" prostitutes had. 75 The most at-risk group for the contraction of sexually transmitted diseases thus appears to have been brothel prostitutes in St. Petersburg, something that went counter to the claims of pro-regulationists such as Aleksandr Federov who saw the street prostitutes as most likely to spread disease amongst the population.
In the early Soviet period, and despite the supposed reformulation of prostitutes as economic victims, sex workers continued to be seen as "the most valent visual image of the source of venereal disease" in public health propaganda. 76 Even up to the late 1920s, when prostitution was increasingly becoming a discouraged topic of discussion even among doctors, the primary journal for the study of sexually transmitted diseases, Venerologiia i
Dermatologiia was publishing articles about the high rates of sexually transmitted diseases among prostitutes. 77 From the 1930s, however, sexually transmitted diseases among prostitutes disappeared from scientific study, as the official line of the Soviet government was that prostitution had been eradicated in Russia with the transition to communism.
In contemporary Russia, the prevalence of sexually transmitted diseases among prostitutes, particularly HIV and AIDS, is once again a frequent topic of discussion among public health experts. A 2003 study found that sexually transmitted diseases, and in particular syphilis, were especially high amongst the lowest strata of prostitutes in Moscow, the bomzhi who work in the railway stations and truck stops (a local clinic reported 54 per cent of sex workers they saw as being infected with sexually transmitted diseases). 78 The authors of the study emphasized that the high rate of sexually transmitted diseases among bomzhi was due both the larger number of sexual encounters they typically had, and to a generally lower level of condom use and of health services among these women, a situation that was compounded by the socially marginal position of many of them, who did not have legal residence permits for Moscow.
In the post-Soviet period, high rates of unemployment for women is a frequently cited factor for a perceived growth in sex work in both Moscow and St. Petersburg. As in the imperial and Soviet periods, unemployment and female poverty in the cities are strongly linked to migration, both from less economically developed areas in Russia and from former Soviet countries. A 2005 study of prostitution in Moscow found that almost all sex workers in the city were not legal residents, and therefore had very few opportunities to find other employment or gain access to government services, a fact that heavily influenced their likelihood to go into sex work. 
Traces of Defiance
There is not a strong tradition of sex work collectives or unionization in either Moscow or St.
Petersburg. In the late imperial period, there were few instances in which prostitutes, so long the object of analysis for bureaucrats, police, philanthropists, and social commentators, spoke back. One that stands out, however, occurred in 1910 when a group of sixty-three prostitutes signed a petition that they then sent to the First All-Russian Congress on the Struggle against the Trade in Women in St. Petersburg. The Russian Society for the Defence of Women had organized the Congress and, although it had invited a broad range of social activists involved in questions about prostitution (medical society representatives, government bureaucrats, university professors, feminists, temperance organizations, and delegates from district and municipal councils), it had not invited any actual sex workers. 108 In response, the group of sixty-three prostitutes wrote a petition, asking that the delegates at the congress consider the issue they thought most pertinent and pressing for sex workers themselves; namely, the lack of any health checks on men who were the clients of prostitutes. As the women pointed out, the entire burden of protection against sexually transmitted diseases was laid on the women themselves, and their own health was constantly placed at risk. 109 As this petition demonstrates, sex workers in the period were aware of many of the public health and regulatory debates surrounding their profession, and were not afraid to voice their own position on the matter (albeit rarely).
In contemporary Russia, efforts to unionize have generally faced tough opposition by the government and legal authorities. Organizations such as the St. Petersburg group Silver Rose (Serebrianaia Roza) do exist, which seeks to (according to their website) "promote the development of state policy with regards to sex workers (seks rabotniki) on the basis of 107 Aral, "The Social Organization", pp. 
Prostitutes' Culture
Much of our image of prostitute culture comes from the records of brothel prostitutes from the nineteenth and twentieth centuries, as they are much more present in the historical record than either the criminalized women who preceded them or the street prostitutes of their own time.
However, extrapolating from this information, we can make inferences about earlier or less legible sex workers as well. For example, we know from the data cited above as well as the structuring factor of urbanization that most prostitutes were new arrivals to St. Petersburg and Moscow, and were peasant migrants from the village. Accordingly, many of the rituals associated with brothel life came from peasant folklore. For example, prostitutes and madams were said to invite seers and wise women to eject bad spirits from their establishments in order to attract more (and wealthier) clients.
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Commentators in the nineteenth century also claimed to perceive a strong tendency among brothel prostitutes to form same-sex relationships within the brothel. While sociologists and venerologists in Western Europe less commonly observed this, in Russia it appeared in the writings of physician Boris Bentovin and gynaecologist Ippolit Tarnovskii. 113 As Laura Engelstein has argued, in the hands of a sympathetic observer such as Tarnovskii, evidence of lesbianism in brothels could be used to challenge the supposed pathology of lesbian sex. Tarnovskii believed that it demonstrated disgust with men on the part of prostitutes, motivated by their experience of exploitation. 114 The perception of lesbianism as particularly common among brothel prostitutes increased after 1905, when the image of the prostitute as victim was giving way to the notion of the prostitute as "sexually deviant". 
Society and Prostitutes
As noted above, prostitution went through a variety of legal frameworks in Moscow and St.
Petersburg from 1600 to the present day. Throughout this period, but especially from 1843
with the dawn of regulation and continuing through the Soviet period (despite official denials that prostitution existed) the Russian state showed an abiding interest in careful control of commercial sex. The motivation for this attention was particularly the protection of the military from sexually transmitted diseases, but also at times (especially in the Soviet period) the desire to demonstrate an "emancipated" female populace and also to cleanse society of apparent sexual "perversions".
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Operating symbiotically with this state attention to commercial sex was a deep concern on the part of non-state actors, particularly the Church and, increasingly throughout the nineteenth century, non-governmental social welfare groups. To take first the case of the Church, as noted above prostitution was initially in the seventeenth century viewed more as a religious/moral crime than a crime against secular law. The Russian Orthodox Church, the official church of the empire starting with the creation of the Holy Synod by Peter the Great in 1721, took a generally dim view of any form of adultery or sex outside of marriage, which included commercial sex. In the early nineteenth century, people affiliated with both Russian
Orthodox and Lutheran churches were among the first to set up shelters and reformatories for prostitutes in St. Petersburg, ushering in a growing movement to provide both charity and moral uplift for women who would otherwise be prostitutes. 118 This process preceded repentant public women to the path of honest labour" was set up in St. Petersburg by two Lutheran women in 1833). 119 Magdalene Houses and other philanthropic institutions designed to "save" fallen women proliferated in the nineteenth century, involving not only the church but also many aristocratic and medical activists.
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By the late nineteenth century, the philanthropic desire to save fallen women had begun to dovetail with discussions of the "woman question" which called for more civil rights for women to make them equal with men. This fostered the formation of a number of nongovernmental associations that focused on the question of prostitution, the most prominent of In the early Soviet period, this image of the prostitute as a victim was only strengthened, although now the primary victimizer was not a nefarious criminal or pimp, but capitalism itself which drove women into poverty and thus forced them to sell sex for a living.
This interpretation of the causes of prostitution was indeed in accordance with much of the social data from the nineteenth century (as evidenced by the discussions above of the prevalence of former domestic servants and illiterate women among the ranks of prostitutes).
However, it also led to the corollary claim that with the transition from capitalism to communism, prostitution would per force disappear. As a result of this ideological shift, by the late 1920s prostitutes began to be seen not so much as victims of fortune but as obnoxious evidence of the failure of Soviet society to remake economic relations and build real existing socialism. 
